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RÉSUMÉ

Le personnage et l’œuvre de Ioakeim le Chypriote ne sont pas encore très connus des
chercheurs contemporains: dans cet article on parle d’un long poème narratif qui se réfère à
la guerre entre Venise et l’Empire Ottoman des années 1645-1669. Plus particulièrement, on
y examine si dans ce poème est présentée de façon littéraire (et même avec des éléments
théâtraux) l’histoire de Soultana la Maltaise.

ABSTRACT

The personality and work of Ioakeim Kyprios are not yet well known by contemporary
scholars.The author of this article discusses a long narrative poem written by Ioakeim about
the Turco-Venetian conflict of 1645-1669. More precisely, he ponders whether this poem
presents the story of the Maltese Sultana.

Ioakeim Kyprios’ Book called Struggle, i.e. Battle of the Turks against the most
venerable and most illustrious Grand Ruler and Prince of the most illustrious City
of Venice [henceforth Struggle] is an unedited vernacular Greek text of the 17th
century – best known in the bibliography as a verse history of the ‘Cretan War’
(1645-1669) – which has been preserved in an autograph manuscript in the
Library of the Romanian Academy in Bucharest (BAR ms. gr. 37).1 The text
was first brought to the attention of scholars by Prof. Nikolaos Tomadakis,
who published a very brief note about it in the first volume of ∫ÚËÙÈÎ¿

ÃÚÔÓÈÎ¿ (1947).2 Some years later, Prof. Emmanuel Kriaras, in a paper
presented at the 1st Conference of Cretan Studies,3 provided for the first time
a description of the contents of the work - based on its ‘Prologue’4 -, presented
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the part of the story of the Maltese Sultana that was then known to him (737
verses)5 and underlined the linguistic importance of the text. In the same
article, the author made some useful remarks on the vocabulary and the
dialectal characteristics of the poem’s language, which still retain their validity,6

edited a short passage of 33 verses and announced his intention to present a
critical edition of the whole text in the future, i.e. as soon as he would get hold
of it on microfilm. Kriaras did acquire such a microfilm some time in the late
1960s,7 but his unfortunate personal experiences did not allow him to realize
the intended edition.8 In 1998, Prof. Kriaras – to whom I would like to express
my deepest gratitude – encouraged me to undertake the task of editing Struggle
and generously offered to me copies of the text made from the microfilms °16
and °17 of his personal archive. Ioakeim’s Struggle has been the subject of my
Cambridge PhD dissertation,9 which was brilliantly supervised by Prof. D.
Holton – to whom I am also extremely grateful. The critical edition of the text,
which is currently in its final stage of preparation, is expected to appear in
2009 in the publication series of the Cyprus Research Centre (Nicosia). The
edition will be accompanied by a lengthy introduction where all major issues
concerning the author, the manuscript, the text and its context will be
thoroughly examined.  

Since my research on Ioakeim and his Struggle is still ongoing and due to
the restrictions that this research is subject to on part of its publisher I
cannot provide here many details on issues that will be discussed in the
forthcoming edition. Thus, the presentation of Ioakeim’s biography in this
paper will exclusively rely upon published material. What this paper aims to
do is to present the content of the introductory part of Struggle (verses 1-
1690), which includes one of the most important and interesting parts of
Ioakeim’s text, i.e. the story of the Maltese Sultana. The story of this Sultana,
who was allegedly one of the Turks’ reasons/excuses for invading Crete, will
be presented here for the first time in its complete version, and the question
of both its historicity and its literariness will be briefly discussed. But before
getting to this let me first provide some information on Ioakeim himself.  

In 1962, Kriaras stated that, despite his efforts, he could not find any
information on the author of Struggle.10 Indeed, even today – with the
exception of the catalogue of Litzica (1909) –, Ioakeim’s name, i.e. ‘πˆ·ÎÂ›Ì

·Ú¯ÈÌ·Ó‰Ú›ÙË˜ ∫‡ÚÈÔ˜ Ô Î·ÓÙÛÂÏÏÈ¤ÚË˜’,11 is not mentioned in any
published catalogue of Greek manuscripts12 – and it has even been excluded
from the standard catalogue of Greek scribes of the 17th-18th centuries.13 In
this, otherwise extremely useful, catalogue, there are 33 entries of scribes



named Ioakeim:14 23 of them, for chronological and other reasons, cannot
possibly be identified with our Ioakeim; however, the identity of – ideally all
– the remaining 10 needs to be cross-checked. My research so far, even though
inevitably limited,15 shows that at least 2, perhaps even 3, of these scribes can
be identified with the author of Struggle (details will be given in the
forthcoming edition of the text). All we know about Ioakeim with certainty is
based on the information he provides in his text. The secure information that
we can gather from Struggle about its author summarises as follows:16

[Ioakeim] was a Cypriot monk from the Monastery of Kykkos who
had at some time visited the Holy Land and who was established in
Belgrade [Serbia] when he wrote his book. No chronological data are
provided; we do not know when and where exactly he was born nor do
we know when and why he left Cyprus and what he was doing in Serbia.
We do not know anything about his education and of course we do not
know the date of his death. But from the contents of his book we can
presume that he must have died not long after 1667 and, probably, even
before the end of the [Cretan] war in 1669 […]. We can also assume that
he had a basic, at least, ecclesiastical training and education, since the
language he uses in the text is in general an awkward vernacular bearing
the traces of his ecclesiastical readings. Finally, the extensive use of Italian
and Turkish words, phrases and even passages [that occurs in Struggle]
makes it reasonable to assume that he spoke both Turkish and
Italian/Venetian. 

As regards the text itself, Struggle, as preserved today, consists of 10,240
couplet-rhyming 15-syllable political verses, a book-title, a 6-verse epigram
in 12-syllable iambic metre, a 75-line prose prologue (with a title), a 12-line
prose Synopsis, 122 prose headings (section-titles) of varying length (average:
c. 42 words per heading) and two prose ‘endnotes’ of 5 and 24 lines
respectively. According to my calculations, some 400 verses are today lost as
a result of the manuscript’s missing folios.17 As I have argued elsewhere,
internal reasons allow us to assume that18:

Ioakeim decided to write his book some time between 1648 and 1650,
most probably after reading a book or pamphlet(s) about the Venetian
victories of these years and also after reading a book about the story of
the Maltese Sultana: he makes extensive use of this last source in the first
part of his poem (ff. 10v-34 [of the manuscript]), while the account of
the events of the years 1648-1650 takes up the biggest part of the text
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(ff. 70-146v), with that of the year 1648 covering almost one fourth of
the total (ff. 70-119v). 

The basic structure of the text is simple in concept and falls into the general
scheme ‘introduction – main narrative – conclusion’, which was certainly very
common in early modern Greek narratives.19 However, unlike the conclusion
which is clearly introduced in the text by a separate chapter-heading,20 the
introductory part is not clearly defined and it is difficult to decide where it
ends. For the sake of this paper’s economy, I will accept that the introduction
includes all verses before 1691, where the narrative reaches the siege of
Chania,21 and I will, thus, provide a summary of the first 1690 verses.  

The first section of the introduction (Struggle 1-46) emphasizes the good
diplomatic relations that the Venetians and the Turks enjoyed in a vaguely
defined past and is immediately followed by a sneering description of the
Turks and their religion (Struggle 47-216), which anticipates the pro-
Venetian standpoint that the text will henceforth adopt;22 after this derisive
description, the reader is transferred in time to the reign of Sultan Murad IV
(1623-1640): it was during his reign that a Maltese lady – together with her
mother and all the passengers of a ship that was taking them to Spain – was
captured by Barbary corsairs, who gave her to the Sultan as a present; the
Sultan fell in love with her, made her a Sultana and agreed to set her mother
free to return to Malta (Struggle 217-294); later, Murad sets off to Babylon
– read: Baghdad –,23 but an incident that takes place in the port of Avlona
and involves the destruction of a Barbary fleet by the Venetians makes him
take a ‘horrid oath’: when he returns from Baghdad, he will attack Venice to
avenge the destruction of his Barbary allies – but he dies soon after his return
(Struggle 295-314); Murad is succeeded by Ibrahim in 1640 (Struggle 315-
344) and it is during the latter’s reign that the ‘scandal’ between the
Venetians and the Turks begins, not only as a result of Murad’s oath (Struggle
345-364), but also because a monk or priest (a ‘bandit and imposter’ in the
text) of aristocratic Peloponnesian origin presents himself to Ibrahim with
falsified documents and offers him his supposed ‘property’, Chania and
Rethymno, as a present (Struggle 365-398); Ibrahim discusses the issue with
his counsellors and negotiations begin with the Venetian bailo in
Constantinople so that the Turks get what now, supposedly, belongs to them
(Struggle 399-460); the bailo under the Turkish pressures writes to Venice
(Struggle 461-470) and the Serenissima, as expected, answers the Turkish
claims in the negative (Struggle 471-506). In the meantime, the Maltese
Sultana, who was previously Sultan Murad’s haseki, i.e. favourite wife



(Struggle 507-530), never abandoned her Christian faith and always prayed
to God for return to Malta (Struggle 531-574); when Murad died, she was
transferred to the Eski Sarayi, on Ibrahim’s orders, and in compensation for
this transfer she was given property as well as hundreds of slaves and
servants; among them there were two confidants who spoke her mother
tongue (Struggle 574-614); when she found out about their existence, she
asked them to send a letter to her mother, who in turn was asked to prepare
a few ships to come and liberate the Sultana from the Turks in due course;
the Sultana’s plan was to set off on a supposed pilgrimage to Mecca, meet her
mother’s ships on the way and get freed by her people (Struggle 615-646);
the Maltese Sultana asks the permission of the Sultan to go on the pilgrimage
and with the intervention of his mother, the valide Sultana, permission is
granted (Struggle 647-700); the Maltese Sultana prays to God to help her
succeed in her plan and makes all necessary arrangements and preparations
for her trip (Struggle 701-768); when everything is ready, the other members
of the Harem come to wave her goodbye and, after an emotional farewell,
during which both the Maltese Sultana and the valide fall in a faint (Struggle
769-862), the Maltese Sultana finally sets off, with the accompaniment of a
ceremonial donanma; she informs the Maltese fleet about her departure and
asks them to put in at Sigri, a port in Lesbos, and await her orders (Struggle
863-950); a storm obliges her fleet to berth in Sigri for the night and after a
prophetic dream which foretells the success of her plans (Struggle 951-1068),
the battle follows: the Maltese win, the Sultana rewards them with lavish
presents and they all set off on their return journey to Malta, where
preparations begin for her reception (Struggle 1069-1220); a festive
ceremony is organized, the Maltese Sultana thanks God for her unhoped-for
return and the whole of Malta comes out to meet her; the Sultana and her
retinue are marshalled to St. John’s Church where they are all baptized with
all proper solemnities and the celebrations go on for 30 weeks (Struggle
1221-1402); when the Sultan finds out what happened, he reacts furiously
(we are reminded that he was nicknamed Deli, the mad one): he wants to
attack Malta immediately, but with the intervention of his mother he is
persuaded to call a meeting of the divan first; the council regards his plan as
unfeasible and the decision is made to attack Crete instead, on the basis of
the documents that were given to the Sultan, documents which secured his
ownership of Chania and Rethymno; negotiations with the Venetian bailo
begin once again, but this time the Turks deceitfully ask the Venetians for
help in order to attack Malta, although they had already decided to do
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otherwise; the Venetians refuse and the bailo is then asked to secure a permit
for the Turkish fleet to anchor at Souda on its way to attack Malta (Struggle
1403-1594); the bailo, being under enormous pressures, promises to do
everything in his power to secure the permit and the Turks, satisfied, wait for
Venice’s reply (Struggle 1595-1688); but when a negative reply comes
(Struggle 1688a), the war begins.

Ioakeim’s description of the aftermath of the Sultana’s capture includes
many realistic elements: the diplomatic fever which followed the capture,
with the successive meetings of Ottoman officials with the bailo Soranzo, the
decision of the divan to attack Malta (including the conflicting views of the
second Vizier and Cinci Hoca who supported an attack on Crete, on the one
hand, and of the Grand Vizier who opposed it, on the other), the setting-sail
of the Ottoman fleet to Malta and its sudden change of course and attack on
Crete, have all been reported in contemporary historiographical and
official/diplomatic Venetian sources.24 Realistic elements are also to be found
in many other parts of the introduction.25 But, of course, the story of the
Maltese Sultana as a whole is fictional: although contemporary sources are far
from unanimous in their accounts of the Sultana, the ‘official’ version that is
widely accepted by modern scholarship is significantly different.26 Most
importantly, this widely accepted version does not refer to a person, but to a
ship.27 Based on this fact alone, previous scholarship was at times particularly
dismissive as regards the historical value of Ioakeim’s text: Tomadakis e.g. –
who had no further knowledge of Struggle but that provided by Kriaras
(1962) – explicitly stated that Ioakeim’s text is a ‘novel’28 and, more generally,
a mythological work which cannot be taken seriously as a historical source,29

for the additional reason that Ioakeim could not have been contemporary to
the events of the ‘Cretan War’.30 Obviously, this is not the case. 

As one may easily observe, the introductory part of Struggle offers a
mixture of realistic events and fictional stories, in an attempt to create a
narrative universe with claims to reality: the accurate details provide the
narrative with verisimilitude and the reader is then forced to believe that the
text depicts events as they actually happened. This is a characteristic retained
throughout the text, but, unlike the introduction, which is both well
planned and well executed/structured – and that is the main reason why it
also summarizes well –, the main narrative presents weaknesses in both
planning and execution. One may argue that it too is subject to a general
plan where historical events unfold in chronological order; however, this
must be regarded as a general observation only. There are many parts of the



main narrative, in particular from verse 3739 onwards, where flashbacks
occur and as many others where digressions of various sorts (religious,
eschatological, lyrical, etc.) are employed: the former usually reflect not only
the flow of information that the author obtained, but also the time when he
obtained it, whereas the latter often represent fillers, simply aiming to make
up for the author’s lack of information on specific events of the conflict. Of
course, both flashbacks and digressions relate to the nature of Ioakeim’s
project: Struggle is a contemporary account of the events of the Turco-
Venetian conflict over dominance in the Aegean of the years 1645-1663/4,
and, as Ioakeim was not an eyewitness of the events he aimed to describe, his
narrative depended exclusively on second-hand information; had his work
been completed after the end of the war, the author would have had the
possibility of organizing and presenting this information in a strict
chronological order; unfortunately, this did not happen. For many years,
Ioakeim incorporated information in his text as it became available to him
and, when it was lacking, he filled the gaps of his narrative with digressions.
Finally, in 1665, he gave up the whole project; the fact that he did not have
the time – or the will – to reorganize his information and, in effect, to
rewrite his work resulted in a main narrative that includes repetitions and
recapitulations and, perhaps worst of all, a narrative that often moves back
and forth in time, thus causing a great deal of confusion for the reader. 

However, Struggle provides an historical account that is more often
accurate than not; the subject of this account is not restricted exclusively to
the ‘Cretan War’: the text, correctly, considers this war in the frame of a
broader Ottoman-Venetian conflict and this is already depicted in the work’s
title, but also in other parts of the narrative – most significantly, in the parts
where the theatre of war is transferred from Crete to Dalmatia. This
inevitably brings to mind other contemporary Italian/Venetian
historiographical works that deal with the successi of the guerra di Candia e
di Dalmatia;31 from this point of view, Ioakeim’s account is in line with the
Italian/Venetian historiography of its time both in its general scope – it
impressively resembles the account of Setton (1991), which is a
reconstruction of accounts of this sort – and in some details that escape the
attention of other 17th-century Greek histories of the ‘Cretan War’. In
addition, Ioakeim adopts a more general point of view: Struggle refers not
only to the Turco-Venetian conflict that is described in its title, but also,
more broadly, to the struggle of Christendom against Islam. This allows the
author to include in his narrative accounts of Eastern Christians (Cossacks,
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Russians) as potential adversaries of the ‘Turkish beast’, which are absent
from Venetian sources, as well as accounts of the ‘Turkish beast’ itself. In this
respect, the images of both the self and the other (the latter as an anti-type
of the former) are revealed to be central to the text’s argument: in its own
simplistic/dualistic terms, the whole story is about the battle of the evil
Turks/Muslims against the good Christians, as the iconological analysis that
I have provided elsewhere has attempted to demonstrate.32 This rhetoric is
also adopted by many other 17th-century Greek texts, mostly non-historical
ones, and Ioakeim’s text seems to belong to a specific ideological current of
its time, in the context of which it is better understood.33

This does not mean that Ioakeim’s narrative is not personalized; on the
contrary, it is, and highly so; the ‘I’ of the author is omnipresent and the
narrative itself often teeters between an accurate historical account and a
fictitious demonology; in this sense, it raises many questions about the
interrelation of history and literature. But this is by no means a shortcoming
of the text, as scholars of the 20th century would think – or, indeed, some of
them (e.g. N. Tomadakis) have thought; in all the early modern period and
in the Greek 17th century in particular, authors who provided historical
accounts readily produced literary/personalized narratives, where the ‘I’ of the
author did not (have to) disappear behind impersonal expressions; Ioakeim’s
text is no exception. Struggle does not have pretensions to objectivity either;
its account is a subjective one, with clear political targets, and this is both
programmatically stated34 and consistently put forward throughout the text.
But this does not make it less valuable to us: let us not forget that Ioakeim
does not attempt to reconstruct an historical past (in which case the author’s
complete abandonment of any effort to distance himself from the subject of
his description would be a serious shortcoming); Ioakeim records historical
events of his present and by doing so in the way he does makes things easier
for modern scholarship: we always know where he stands.    

As for the literary value of Ioakeim’s narrative, not much can be said here.
The iconological analysis that I have provided in Kaplanis 2004 – and that
will be expanded in my forthcoming edition – shows that the image of the
self and the other in Ioakeim’s text, though predictably inaccurate at a factual
level, is consistently constructed and, in parts, both amusing and inventive,
in literary terms. This implies that Ioakeim’s narrative has literary values as
well. Unfortunately, I have not been able to locate so far the model on which
the long story of the Maltese Sultana may have been based. However, its
dramatic elements in Ioakeim’s account (dialogues, organization of the



narrative material in episodes/scenes, limited number of ‘acting’ characters)
point to a theatrical model, most probably an Italian turquery of the
Seicento,35 but the lack of a monograph on the subject has inevitably limited
my research. Of course, the issue requires further investigation. In order to
illustrate my point on the text’s dramatic elements and instead of a closing
statement on the text’s literariness, I provide here a substantial excerpt from
the text itself and I let the readers decide for themselves; in any case, some
questions need to remain open.       

IOAKEIM KYPRIOS’ STRUGGLE 730a-836

¶ÂÚ› Ò˜ ¤Î·ÌÂÓ ¿Û· ‰ÈfiÚıˆÛÈÓ Ë ÛÔ˘ÏÙ¿Ó· ÂÈ˜ fiÏ· ÙË˜ Ù· Ú¿ÁÌ·Ù·, ‰Ô‡ÏÔ˘˜
Î·È Ù·˜ ‰Ô‡Ï·˜ ÙË˜. ∂‹Á·Ó Î·È ÔÈ Î·ÂÙ·Ó·›ÔÈ ÙˆÓ Á·ÏÔ˘Ó›ˆÓ Î·È ¤‰ˆÎ·Ó ÏfiÁÔÓ
ˆ˜ Ô Î·ÈÚfi˜ Â›Ó·È Î·Ïfi˜, Ó· || (f. 20v) ÔÚ›ÛÂÈ Ë ÛÔ˘ÏÙ¿Ó·, ¯¿ÚÈÙÈ £ÂÔ‡, Ó· Î¿ÌÂÈ ÙÔ
Ù·Í›‰È. ∫·È Ò˜ ¤Î·ÌÂÓ Ë ÛÔ˘ÏÙ¿Ó· ‰¤ËÛÈÓ Î·È ÚÔÛÂ˘¯‹Ó ÂÈ˜ ÙÔÓ ∫‡ÚÈÔÓ Î·È ÂÈ˜ ÙËÓ
¶·Ó·Á›· £ÂÔÙfiÎÔÓ.

∂‹Á·Ó ÔÈ ·Á¿‰Â˜ ÙË˜ ÛÙÔÓ ÚÒÙÔÓ ÙË˜ Â˘ÓÔ‡¯ÔÓ 

ÂÎÂ› ÔÔ‡ ÂÎ¿ıÂÙÔÓ Û·Ó ÛÎÔÙÈÛÌ¤ÓÔÓ Ô‡ÊÔÓ,

Û’ ÂÎÂ›ÓÔÓ ÙÔÓ ÎÈÛÏ¿Ú·Á·Ó Î·È ÙÔÓ Î·Ú·ÛÔ˘Ú¿ÙË, 

Â›·Ó ÙÔÓ: «™‡ÚÂ ÁÏ‹ÁÔÚ· ·¿Óˆ ÛÙÔ ·Ï¿ÙÈ,

Ó· ÔÚ›ÛÂÈ Ë ÛÔ˘ÏÙ¿Ó· Ì·˜ Î·Ù¿ ÙÔÓ ÔÚÈÛÌfiÓ ÙË˜, 735

‰ÈfiÙÈ˜ ‹ÏıÂÓ Ô Î·ÈÚfi˜ Ó· Î¿ÌÂÈ ÙËÓ Ô‰fiÓ ÙË˜».

¶¿ÁÂÈØ Î·Ù¿ ÙÔ ÂÈˆıfi˜ ·˘Ùfi˜ ÚÔÛÎ‡ÓËÛ¤ ÙËÓ

¤ˆ˜ Â‰¿ÊÔ˘ Î·È ·˘Ùfi˜ Â·Ú·Î¿ÏËÛ¤ ÙËÓ.

∂›ÂÓ ÙË˜: «ŸÚÈÛÂ, Î˘Ú¿, Ó· ¿ÌÂÓ ÛÙ· Î·Ú¿‚È·

Î·È ÛÙfiÏÈÛÂ ÙÔ˘˜ ÛÎÏ¿‚Ô˘˜ ÛÔ˘ ÌÂ Ù· ¯Ú˘Û¿ Î·‚¿‰È·». 740

ΔfiÙÂ˜ ÂÈÛ¤‚ËÎÂÓ ·˘Ù‹ ÂÎÂ› ÌÂ˜ ÛÙÔ Ù·ÌÂ›Ô,

ÁÔÓ·ÙÈÛı‹ Â‰¤ÂÙÔÓ ÌÂÙ¿ ÔÏÏÒÓ ‰·ÎÚ‡ˆÓ.

ΔÔ «·ÙÂÚÓfiÛÙÚÂ» ¿Ú¯ÈÛÂÓ, fiÏÔ ÙÂÏÂ›ˆÛ¤Ó ÙÔ,

«Õ‚Â ª·Ú›·, ÚfiÊı·ÛÂ ÛÂ ÙÔ‡ÙÔ ÙÔ ÎÔÌ¤ÓÙÔ.

Ã·›ÚÂ, ª·Ú›· ¢¤ÛÔÈÓ·, Î·È Ù¿¯˘ÓÔÓ ÛÈÌ¿ ÌÔ˘, 745

‚Ô‹ıÂÈ ÌÔÈ, ·Ó¿¯Ú·ÓÙÂ, ÂÈ˜ Ù· Î·ÌÒÌ·Ù¿ ÌÔ˘.

™Ù¿ÛÔ˘ ÌÚÔÛÙ¿ ÌÔ˘ Û·Ó ÙÔ Êˆ˜ Î·È ÚfiÊı·ÛÂ, ¤·Ú¤ ÌÂ

¤ˆ˜ ÂÈ˜ ÙËÓ ·ÙÚ›‰· ÌÔ˘ Î·È Î·ÙÂ˘fi‰ˆÛ¤ ÌÂ».

°ÔÓ·ÙÈÛı‹ Â‰¤ÂÙÔÓ ÌÂ ‰¿ÎÚ˘· ÂÚ›ÛÛ·,

·˘Ù‹˜ ÙÚÈÁ‡ÚÔ˘ ¤ÛÙÂÎÔÓ Î˘Ú¿‰Â˜ Î·È ÎÔÚ›ÙÛÈ·. 750

ŸÏÂ˜ ·˘Ù¤˜ Â¯‡ıËÛ·Ó ÛÙ· ‰¿ÎÚ˘· ·Ú·‡ıÈ˜

·fi ÙÔÓ Êfi‚ÔÓ ÙË˜ Î˘Ú¿˜ ÎÈ ·fi ·Á¿ËÓ ·‡ÙË˜.

∫·È ÂÏ˘Ô‡ÓÙ·Ó Î·È ·˘Ù¤˜ ‰È¿ ÙËÓ ÍÂÓÈÙÂ›·Ó,
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ÂÎÂ› Ô˘ ‹ıÂÏ·Ó Ó· ·Ó ÂÈ˜ ·‡ÙËÓ ÙËÓ ‰Ô˘ÏÂ›·Ó.

ΔfiÙÂ˜ ·˘Ù‹ ÛËÎÒıËÎÂÓ ·fi ÙËÓ || (f. 21) ÚÔÛÂ˘¯‹ ÙË˜ 755

Î·È ÚfiÛÙ·ÍÂÓ Ó· Î¿ÌÔ˘ÛÈÓ, ˆ˜ ‰È¿ ÙËÓ „˘¯‹ ÙË˜,

‚fi·˜ Î·È Úfi‚·Ù· ÔÏÏ¿ Ó· Î¿ÌÔ˘Ó ÎÔ˘ÚÔ˘¿ÓÈ·

Î·È Ì¤Û· ÛÙ· Á·ÏÔ‡ÓÈ· Ó· ÛÙÂ›ÏÔ˘ÛÈÓ ÎÔ˘Ì¿ÓÈ·.

ΔfiÙÂ˜ ·ÔÊ·Û›ÛÙËÎÂÓ ˆ˜ ı¤ÏÂÈ Ó· ÎÈÓ‹ÛÂÈ

ÙËÓ ¿ÏÏËÓ ËÌ¤Ú· ÙÔ Ù·¯‡ ÙËÓ ÛÙÚ¿Ù· ÙË˜ Ó· Ô›ÛÂÈ. 760

∂˘ı‡˜ ÙÔ˘˜ ÛÎÏ¿‚Ô˘˜ fiÚÈÛÂÓ, ÙÂ˜ ÛÎÏ¿‚Â˜, Ù· ÎÔÚ›ÙÛÈ· 

Î·È fiÏÔ˘˜ ÙÔ˘˜ Â˘ÓÔ‡¯Ô˘˜ ÙË˜, Ì’ ÂÛ¿È· ÂÚ›ÛÛ·,

ÌÂ˜ ÛÙ· Á·ÏÔ‡ÓÈ· Ó· ‚ÚÂıÔ‡Ó, fiÏÔÈ, Ó· ÌËÓ ·ÚÁ‹ÛÔ˘Ó, 

ÎÂÈ Ì¤Û· Ó· ÁÂÚÏÂÙÈÛÙÔ‡Ó ‰È¿ Ó· Î·ÙÔÈÎ‹ÛÔ˘Ó.

¶¿Ú·˘ıÈ˜ ÙÔ‡ÙÔÈ Î¿Ì·ÛÈÓ ÙÔÓ ÔÚÈÛÌfiÓ ÛÔ˘ÏÙ¿Ó·˜, 765

·˘Ù‹˜ ÙË˜ ÂÎÏ·ÌÚfiÙ·ÙË˜ Î˘Ú›·˜ ª·ÏÙÂ˙¿Ó·˜.

∫·È fiÏ· ÂÍÔÚıÒıËÛ·Ó Ù· Ú¿ÁÌ·Ù· Î·È ‚›Ô˜

Ì¤Û· ÂÈ˜ Ù· Á·ÏÔ‡ÓÈ· Û˘Ó £ÂÒ Ùˆ ·Á›ˆ.

¶ÂÚ› Ò˜ ‹Ïı·Ó ·È ÛÔ˘ÏÙ¿ÓÂ˜ Ó· ÙËÓ ·Ô¯·ÈÚÂÙ›ÛÔ˘Ó Î·È Ò˜ ·˘Ù‹ Â‹ÁÂÓ ÂÈ˜ ÙËÓ
‚·ÏÂÙ¤ ÛÔ˘ÏÙ¿Ó·, ÙËÓ ÂıÂÚ¿ ÙË˜, Ó· ÙËÓ ·Ô¯·ÈÚÂÙ›ÛÂÈ Î·È Ò˜ ¤ÁÈÓÂÓ ÌÂÁ¿ÏÔ˜
ıÚ‹ÓÔ˜ Ì¤Û· ÂÈ˜ ÙÔ ·Ï¿ÙÈ. ∫·È Ì˘ÎÙËÚÈÛÌfi˜ ÂÚ› ÙÔ˘ ·˘ÙÒÓ ÚÔÛÎ˘Ó‹Ì·ÙÔ˜, ‹ÁÔ˘Ó
ÙÔ˘ ªÂÎÎ¤ ÙÔ˘˜, Î·È ÙÔ˘ ÚÔÊ‹ÙË Ùˆ˜ ªˆ¿ÌÂı.

ΔfiÙÂ˜ ÂÊı¿Û·ÛÈÓ Û’ ·˘Ù‹Ó ¿ÂÈÚÂ˜ ÎÂÈ Î˘Ú¿‰Â˜,

Ô˘ ’Ù·Ó ÛÔ˘ÏÙ¿ÓÂ˜ Î·È ·˘Ù¤˜, Û˘Ì‚›Â˜ ÙÔ˘˜ ·Û¿‰Â˜, 770

ˆ˜ Ó’ ·Ô¯·ÈÚÂÙ›ÛÔ˘ÛÈÓ ·˘Ù‹Ó ÙËÓ ª·ÏÙÂ˙¿Ó·,

ÛÔ˘ÏÙ¿Ó ªÔÚ¿ÙË Û‡Ì‚ÈÔÓ, ·˘ÙÂ›ÓËÓ ÙËÓ ÛÔ˘ÏÙ¿Ó·. 

£Ú‹ÓÔÓ ÔÏ‡Ó ÂÎ¿Ì·ÛÈÓ ÂÎÂ›ÓËÓ ÙËÓ ËÌ¤Ú· 

’fi ÙÔ Ù·¯‡ ¤ˆ˜ ‚Ú·‰‡ Ô˘ ¤ÁÈÓÂÓ ÂÛ¤Ú·.

⁄ÛÙÂÚ· ¿ÁÂÈ Î·È ·˘Ù‹ ÛÙËÓ ‚·ÏÂÙ¤ ·Ù‹ ÙË˜, 775

ˆ˜ ÂÓıÂÚ¿ ÙË˜ Ô˘ ’Ù·ÓÂ, Ó· ¿ÚÂÈ ÙËÓ Â˘¯‹ ÙË˜. || (f. 21v) 

∂›ÂÓ ÙË˜: «ª¿Ó·, Â˘¯‹ÛÔ˘ ÌÔ˘, ¿Áˆ Ó· ÚÔÛÎ˘Ó‹Ûˆ,

ÙÔÓ Ù¿ÊÔÓ ÙÔ˘ ÚÔÊ‹ÙË Ì·˜ Ó· ‰ˆ Î·È Ó· ÊÈÏ‹Ûˆ.

ΔÔÓ ¿Ó‰Ú· ÌÔ˘ Ó· ÎÏ·‡Ûˆ ’ÁÒ ÂÎÂ›, ÛÔ˘ÏÙ¿ÓÔÓ ÙÔÓ ªÔÚ¿ÙË,

Ô˘ ¤‚ÏÂ·Ó Ù’ ·ÌÌ¿ÙÈ· ÛÔ˘ Â‰Ò ÌÂ˜ ÛÙÔ ·Ï¿ÙÈ, 780

Î·È ÙËÓ „˘¯‹ ÌÔ˘ Î·È ÂÁÒ Ó’ ·ÁÈ¿Ûˆ ·fi ÙÒÚ·

ÂÎÂ› Ì¤Û· ÂÈ˜ ÙÔ ªÂÎÎ¤, Ô˘ ‚ÈÁ·›ÓÂÈ ÂÈ˜ ÙËÓ ÒÚ·Ó

ÂÎÂ›ÓÔÓ ÙÔ ·ÁÈÔÙÈÎfiÓ ÙÂ‚ÂÙÔ˘‚› ÛÎ˘Ï¿ÎÈ,

›Ûˆ˜ Î·È ¤ÏıÂÈ Î·È ÂÈ˜ ÂÌ¤ Ó· Î·ÙÔ˘ÚÂ› ÏÈÁ¿ÎÈ.

¡· ¿Úˆ Î·È ·ÁÈ·ÛÌfiÓ ’Ô‡ ÙÔ ªÂÎÎ¤ Ì·˜ ÎÂ›ÓÔ, 785

ÔÔ‡ ’Ó·È Ô ÚÔÊ‹ÙË˜ Ì·˜ Ì¤Û· ÛÙÔÓ Ï¿ÎÎÔÓ ÎÂ›ÓÔÓ,

Î·È Ó· ÛÂ Ê¤Úˆ Î·È ÂÛ¤Ó ·ÁÈ·ÛÌfiÓ Ó· ÙÔ ’¯ÂÈ˜,



Ó’ ·ÁÈ¿˙ÂÛ·È ·Â›ÔÙ·˜ ÂÈ˜ Ù·˜ ËÌ¤Ú·˜ fi¯ÂÈ˜.

¢ÈfiÙÈ˜ ‚Ï¤ˆ, Ì¿Ó· ÌÔ˘, Î·Ú‰È¿Ó Î·Ì¤ÓËÓ ¤¯ÂÈ˜ 

ˆ˜ ‰ÂÓ Â‹ÁÂ˜ Î·È ÂÛ‡ ÂÈ˜ ÙÔ ªÂÎÎ¤ Ó· ¤ÛÂÈ˜, 790

Ó· ÚÔÛÎ˘Ó‹ÛÂÈ˜ Î·È ÂÛ‡ Î¿Ùˆ ÛÙÔÓ Ù¿ÊÔÓ ÎÂ›ÓÔÓ,

ÔÔ‡ ÙÔÓ ¿Û· ¯ÚfiÓÔÓ ·ÂÎÂ› ÊÔÈÙÂ› ÎÂ›ÓÔ˜ Ô Î‡ÓÔ˜.

∞Ì‹ ·Ó ı¤ÏÂÈ Ô £Âfi˜ Ó· · Ó· ÚÔÛÎ˘Ó‹Ûˆ, 

·ÁÈ·ÛÌfiÓ ÛÔ˘ Ê¤ÚÓˆ ÂÁÒ ’ÂÎÂ› ÔÓÙ¿Ó Á˘Ú›Ûˆ.

∫·È ÂÓı˘ÌÔ‡ ÌÔ˘, ÛÂ ·Ú·Î·ÏÒ, ‰È¿ ·Á¿ËÓ ÙÔ˘ ·Ó‰Úfi˜ ÌÔ˘, 795

ÔÔ‡ ÙÔÓ Â›¯· ÂÁÒ ˙ˆ‹Ó ÛÙ’ ·ÌÌ¿ÙÈ· ÎÈ ÂÈ˜ ÙÔ Êˆ˜ ÌÔ˘.

ªËÓ ÏËÛÌÔÓ‹ÛÂÈ˜, Ì¿Ó· ÌÔ˘, ÂÌ¤Ó ‰È¿ ÂÎÂ›ÓÔÓ,

ÔÔ‡ ‰È¿ ÙÔ˘ ÏfiÁÔ˘ ÙÔ˘ ·Á·›ÓÓˆ ÂÈ˜ ÂÎÂ›ÓÔÓ

ÙÔÓ ¿ÁÈÔÓ ÙfiÔÓ Ó· È‰Ò, Î·ıÒ˜ ÛÔ˘ Â›·, Ì¿Ó·,

Î·ıÔÏÈÎ‹ ÌËÙ¤Ú· ÌÔ˘ Î·È ‚·ÏÂÙ¤ ÛÔ˘ÏÙ¿Ó·. 800

∫·È ‰ÒÛ’ ÌÔ˘ ÙËÓ Â˘¯›ÙÛ· ÛÔ˘ Ó· · Ó· ÚÔÛÎ˘Ó‹Ûˆ,

¯·Ù˙›Ó· Ó· ·ÁÈ·ÛıÒ Î·È ¿ÏÈÓ Ó· Á˘Ú›Ûˆ.

¡· ’Ïıˆ Ó· Û’ Â‡Úˆ, Ì¿Ó· ÌÔ˘, Î·È ¿ÏÏÔÓ Ó· ÌËÓ Ô›Ûˆ,

ÙfiÙÂ˜ Ó· ‰ÒÛÂÈ Ô £Âfi˜ ÂÁÒ Ó· ÍÂ„˘¯‹Ûˆ. || (f. 22)

™ÈÌ¿ ÂÈ˜ ÙÔÓ ÛÔ˘ÏÙ¿ÓÔÓ ÌÔ˘ ªÔÚ¿ÙË Ó· ÌÂ ‚¿ÏÂÈ˜, 805

Ó· Ì·˜ ıˆÚÔ‡Ó Ù’ ·ÌÌ¿ÙÈ· ÛÔ˘, fiÓÙ·Ó ¤Ú¯ÂÛ·È Ó· „¿ÏÏÂÈ˜

ÂÎÂ› Ì¤Û· ÛÙÔ˘˜ Ù¿ÊÔ˘˜ Ì·˜, ˘ÔÎ¿Ùˆ ÛÙÔÓ ÙÔ˘Ú¤ Ì·˜,

ÔÔ‡ ‚ÚÈÛÎfiÌ·ÛıÂÓ ÔÈ ‰˘Ô, Î·È fi,ÙÈ ÔÚ›˙ÂÈ˜ Â Ì·˜».

ΔfiÙÂ˜, ·Ó ‹ÙÔÓ Î·È ·˘Ù‹ Ï›ıÈÓË Ë Î·Ú‰È¿ ÙË˜,

ÂÛ¿Ú·Í·Ó Ù· Ì¤ÏË ÙË˜ Î·È fiÏ· Ù· ÛÛˆÙÈÎ¿ ÙË˜. 810

ºˆÓ¤˜ ÌÂÁ¿ÏÂ˜ ¤‚Á·˙ÂÓ ÒÛÂÚ ÍÂÙÚÔÌ·ÛÌ¤ÓË

Î·È ÌfiÏÈ˜ ·ÔÎÚ›ıËÎÂÓ: «ø ÎfiÚË ÙÈÌËÌ¤ÓË,

ˆ ÎÈfi˙Ô˘Ì, ˆ ÛÔ˘ÏÙ¿ÓØ ÌÂÙ¤Ù! ™›ÓÙÈ ÔÏÔ‡ÚÔ˘Ì!

Δ˙·ÓÔ‡Ì Û›ÓÙÈ ÎÈÙ¤Ú, Û›ÓÙÈ Ù·Ì¿Ì ÔÏÔ‡ÚÔ˘Ì!...

∫È ÂÁÒ ÛÂ ’¯·, ÛÔ˘ÏÙ¿Ó· ÌÔ˘, ·ÚËÁÔÚÈ¿ ÌÂÁ¿ÏË, 815

‰ÈfiÙÈ˜ ‹ÛÔ˘Ó ¿ÍÈ· Î·È ÊÚfiÓÈÌÔÓ ÎÂÊ¿ÏÈ.

∂ÁÒ ‰È¿ ÙËÓ ·Á¿ËÓ Û·˜, ÂÛ¤Ó Î·È ÙÔ˘ ˘ÈÔ‡ ÌÔ˘,

ÔÏ‡Ó Î·ÈÚfiÓ Â¤Ú·Û· ¯ˆÚ›˜ ·fi ÙÔÓ ÓÔ˘Ó ÌÔ˘.

™‡ÚÂ, ·È‰› ÌÔ˘, ÛÙÔ Î·ÏfiÓ ÂÈ˜ ÙÔ ÚÔÛÎ‡ÓËÌ¿ Ì·˜

ÎÈ ¤·ÚÂ ‚›ÔÓ ¿ÂÈÚÔÓ ·fi ÙÔÓ ¯·˙·Ó¿ Ì·˜. 820

∂ÁÒ Î·È Ô ¶Ú·¯›Ì ÛÔ˘ÏÙ¿Ó ¤¯ÔÌÂÓ ¤ÁÓÔÈ¿Ó ÛÔ˘

Ù· Î¿ÛÙÚË ÛÔ˘, ÙÂ˜ ¯ÒÚÂ˜ ÛÔ˘ ÎÈ ÂÈ˜ Ù· ÚÔ¿ÛıÈ¿ ÛÔ˘.

°Ú·Ê¤˜ ˘ÎÓ¿ Ó· ‚Ï¤ÔÌÂÓ ·fi ÙËÓ ·˘ıÂÓÙÈ¿ ÛÔ˘,

Ó’ ·ÎÔ‡ÔÌÂÓ ¿ÓÙ· ‰È¿ ÛÔ˘ Î·È ‰È¿ ÙËÓ ˘ÁÂÈ¿Ó ÛÔ˘».

¶ÂÚ› Ò˜ ·ÁÎ·ÏÈ¿ÛıËÛ·Ó ·È ‰‡Ô ÛÔ˘ÏÙ¿ÓÂ˜ ‰È¿ Ó· ÊÈÏËıÔ‡Ó Î·È Ó· ‰ÒÛÔ˘Ó ÙÔÓ
‡ÛÙÂÚÔÓ ¯·ÈÚÂÙÈÛÌfiÓ Î·È ·ÚÂ˘ı‡˜ Â¿ÚıËÛ·Ó ÂÈ˜ ‰ÈÛÙ·ÁÌfiÓ Î·È ¤ÎÛÙ·ÛÈÓ, Î·È ÂÈ˜
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·˘Ùfi ¤ÁÈÓÂÓ ıfiÚ˘‚Ô˜ Î·È ıÚ‹ÓÔ˜ Ì¤Á·˜ Ì¤Û· ÂÈ˜ ÙÔ ·Ï¿ÙÈ Î·È ‹ÏıÂÓ ·Ùfi˜ ÙÔ˘ Ô
‚·ÛÈÏÂ‡˜ Î·È ÂÏ˘‹ıË ÌÂÁ¿Ïˆ˜.

ΔfiÙÂ˜ ·ÁÎ·ÏÈ·ÛÙ‹Î·ÛÈÓ ‰È¿ Ó· ÊÈÏËıÔ‡ÛÈÓ, 825

ˆ˜ ¤ÚÂÂÓ, ÌÂ ‰¿ÎÚ˘· Ó’ ·o- || (f. 22v) ¯·ÈÚÂÙÈÛıÔ‡ÛÈÓ.

¶Ú¿ÁÌ· ’ÁÈÓÂÓ ÂÍ·›ÛÈÔÓ ÙfiÙÂ˜, ÎÂ›ÓËÓ ÙËÓ ÒÚ·Ó,

Ô˘ ‰ÂÓ ·ÎÔ‡ÛÙËÎÂÓ ·˘Ùfi ÂÈ˜ ¿ÏÏËÓ Ì›·Ó ¯ÒÚ·Ó.

∂ÎÂ› Ô˘ ÂÊÈÏÈfiÓÙËÛ·Ó ¿Ú·˘ıÈ˜ Î·È ·È ‰‡Ô 

ÂÍÂÛÙËÎ¤˜ ÛÙ· ÊÚ¤Ó· Ùˆ˜ ÂfiÌÂÈÓ·Ó Î·È ·È ‰‡Ô. 830

∂Î ÙËÓ Ï·ÎÙ¿Ú·Ó ¤ÂÛ·Ó Î¿Ùˆ ÛÙËÓ ÁËÓ Â‰¿ÊÔ˘

Î·È Û·Ó Â›ÏË„È˜ Û’ ·˘Ù¤˜ ‹Ù·Ó ¤ˆ˜ ÎÚÔÙ¿ÊÔ˘.

™·Ó Â›‰·ÛÈÓ ·È ÛÎÏ¿‚Â˜ ÙˆÓ ÙÂ˜ ‰‡Ô ·˘ÙÔ‡ ÛÔ˘ÏÙ¿ÓÂ˜

ÂÎÂ› Î¿Ùˆ ÛÙÔ ¤‰·ÊÔ˜ ÂÛÎÔ‡˙·ÛÈÓ: «ø Ì¿ÓÂ˜».

ŒÏÂÁ·Ó, «¶ÚÂ, ÌÂÙ¤Ù!», ÚÔ‰fiÛÙ·ÌÌ· Ó· Ê¤ÚÔ˘Ó, 835

ˆ˜ Ó· ÙÂ˜ ÂÚÈ¯‡ÛÔÛÈÓ ÛÙÔ ÚfiÛˆÔÓ, Û˘ÌÊ¤ÚÔ˘Ó. 

NOTES 

1.  See Litzica 1909, 111-112. The original title is ‘μÈ‚Ï›ÔÓ ÔÓÔÌ·˙fiÌÂÓÔÓ ¶¿ÏË, ‹ÁÔ˘Ó

Ì¿¯Ë ÙˆÓ ΔÔ˘ÚÎÒÓ ÌÂÙ¿ ÙÔ˘ Â˘ÛÂ‚ÂÛÙ¿ÙÔ˘ Î·È ÂÎÏ·ÌÚÔÙ¿ÙÔ˘ ÌÂÁ¿ÏÔ˘ ·˘ıÂÓÙfi˜

Î·È ÚÈÓÙÛ›Ô˘ ÙË˜ Ï·ÌÚÔÙ¿ÙË˜ μÂÓÂÙ›·˜’. For the manuscript and its scribe/author

see Kaplanis 2005.   

2.  See Tomadakis 1947b, 619 – in fact, this note is an addition to an article of his, printed

in a previous fascicle of the same volume (see Tomadakis 1947a).  

3.  Kriaras 1962. 

4.  At the time, only the ‘Prologue’ and the first 737 verses of Struggle were available to

Kriaras on a microfilm sent to him before World War II by N. Cartojan; see Kriaras

1962, 399. 

5.  See previous note. 

6.  See his remarks on Turkish loanwords, double consonants and the replacement of the

genitive by an accusative to denote possession in Kriaras 1962, 403. 

7.  According to his personal testimony to me. 

8.  It is well known that in January 1968, for political reasons, Kriaras was dismissed from

his professorial duties at the University of Thessaloniki by the colonels’ dictatorship

then established in Greece. This was a critical turning-point in his academic career and

from then on Kriaras devoted himself mostly to the preparation of his Dictionary of

Medieval Greek Vernacular Literature, 1100-1669 (on the issue see, conveniently,

Kaplanis 2000, 15-16). 

9.  Kaplanis 2003. 



10. See Kriaras 1962, 400.   

11. This is his full name as it occurs in Struggle’s prose prologue (see Kaplanis 2005, 36). 

12. Of course, for many libraries one has to rely upon insufficient descriptions, while there

are still many collections lacking catalogues of any kind (for an overview of this

problem see, conveniently, Mioni 1994, 133-140). 

13. Politis and Politi 1994; the reason for this exclusion is that Litzica 1909 was not taken

into account in this publication, but one may hope that it will be included in a future

and, as promised by M. Politi, more complete version of the catalogue (see Politis and

Politi 1994, 322).  

14. See Politis and Politi 1994, 466-469. 

15. Given the fact that the manuscripts of the 10 scribes that need to be cross-checked are

today scattered in various places (Sinai, Jerusalem, St. Petersburg, Mount Athos,

Thessaloniki, Elassona, Athens), in both public and private collections, it was not

possible for me to investigate all of them. 

16. See Kaplanis 2005, 38. This paper, as stated in its ‘Afterword’ (Kaplanis 2005, 46) ‘was

prepared for publication in winter 2000 and inevitably reflects the state of my research

at that time’. Nonetheless it still remains – together with Kriaras 1962 and Kaplanis

2004 – the main published source on Ioakeim and his work and it has already served, in

typescript form and with my permission, as the main source for Kitromilides’ entry on

Ioakeim Kyprios (see Kitromilides 2002, 257-8).     

17. For these see Kaplanis 2005, 40 and note 17. 

18. See Kaplanis 2005, 44. 

19. For other examples see Vlassopoulou 2000, 22-25, where the scheme is described as

‘prologue – main narrative – epilogue’.  

20. Struggle 9194a: ™˘Ì¤Ú·ÛÌ· ˆÚ·ÈfiÙ·ÙÔÓ ÙË˜ ·ÚÔ‡ÛË˜ Ú·ÁÌ·ÙÂ›·˜, ÙÔ˘ ·ÚfiÓÙÔ˜

‚È‚Ï›Ô˘, ÙË˜ ¶¿ÏË˜, ÂÚÈ¤¯ÔÓ Û˘Ófi„ÂÈ˜ ÛÙ·˜ ˘Ôı¤ÛÂÈ˜. ∫·È ÏfiÁÔÈ ‰ÂËÙÈÎÔ› ÚÔ˜ ÙÔÓ

∫‡ÚÈÔÓ ËÌÒÓ πËÛÔ‡Ó ÃÚÈÛÙfiÓ Î·È ÂÈ˜ ÙËÓ ∞˘ÙÔ‡ ˘¤Ú·ÁÓÔÓ ÌËÙ¤Ú·, ÙËÓ ∫˘Ú›·Ó

ËÌÒÓ Î·È ¢¤ÛÔÈÓ· £ÂÔÙfiÎÔÓ. ∫·È ÂÚ› ÙË˜ ·Á›·˜ Î·È ıÂÔ‚·‰›ÛÙÔ˘ fiÏÂˆ˜

πÂÚÔ˘Û·Ï‹Ì Î·È ÙÔ˘ ·Á›Ô˘ Î·È ıÂÔ‚·‰›ÛÙÔ˘ fiÚÔ˘˜ ™ÈÓ¿, ÔÌÔ‡ Î·È ÙÔ˘ ÕıˆÓÔ˜ Î·È

∫‡ÚÔ˘, ÙË˜ ·ÙÚ›‰Ô˜ ÙÔ˘ ·Ó·ÁÚ·Ê¤ˆ˜. 

21. The prose heading at the end of folio 38v (Struggle 1688a) still refers to the negotiations

between the Serenissima and the Sublime Porte for the temporary use of the port of Souda

by the Ottoman fleet; as we move to the next folio (39), however, we immediately realize

that there is a gap, since we find ourselves inside the beleaguered city of Chania, and this

certainly has to do with the missing folios of the manuscript (cf. note 17 above).

22. For an analysis see Kaplanis 2004.  

23. Struggle 216a, where the confusion of Baghdad with Babylon occurs for the first time,

comes immediately after the derisive description of the Turks and their religion, where

Ioakeim attempts to create a stereotypical image of them – quite successfully, as I have

argued in Kaplanis 2004; given the apocalyptic connotations that this image bears, not

only in Struggle but also in other texts of the period (for references see Argyriou 1982,
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720), the confusion of Baghdad with Babylon comes almost naturally in the text: the

biblical and, more notably, apocalyptic (Rev. 17-18) ‘great whore’ of Babylon serves

much more adequately the purposes of the text than the figuratively indifferent (for the

17th century) Baghdad and is, therefore, employed throughout this section.      

24. For an insightful and detailed account see Setton 1991, 112-126.

25. For example, the incident in the port of Avlona which is described in Struggle 295-314

took place in August 1638 and Murad was indeed furious about it (for an account of the

event and its effect on Turco-Venetian relations see Setton 1991, 108-110). Other events

and details reported accurately would include Murad’s expedition to Baghdad (for an

explanation of the less accurate reference to Babylon see note 24 above), his death shortly

after his return (cf. Shaw 1976, 200: ‘Murat IV died […] on February 8, 1640, just after

his return from Baghdad’), his succession by Ibrahim in 1640, the portray of Deli Ibrahim

and the frequent interventions of his mother, the valide Sultana, in the Porte’s decision-

making, etc. (more details will be given in the forthcoming edition of Struggle).   

26. This version (but again not without variations) is presented briefly in Vincent 1970, 239

and Greene 2000, 14; for more details see Setton 1991, 104-126.   

27. This has already been the subject of a debate between G. Spadaro and N. Tomadakis in

the 1960s-1970s (see Spadaro 1967 and Tomadakis 1976). 

28. See Tomadakis 1976, 41: ‘Ô‡ÙÂ ¿ÏÏÔ˜ ÙÈ˜ Ë‰˘Ó‹ıË Ó· Ì·˜ ‰ÒÛË ÙËÓ Û˘Ó¤¯ÂÈ·Ó ÙÔ˘

Ì˘ıÈÛÙÔÚ‹Ì·ÙÔ˜ ÙÔ‡ÙÔ˘ ÙÔ˘ πˆ·ÎÂ›Ì ∫·ÓÙ˙ÂÏÏÈ¤ÚË’ (my emphasis).   

29. See Tomadakis 1976, 46: ‘<Ô˘‰¤> Ù· ˘fi [...] πˆ·ÎÂ›Ì ∫˘Ú›Ô˘ Ì˘ıÔÏÔÁÔ‡ÌÂÓ· Â›Ó·È

‰˘Ó·ÙfiÓ Ó· ÏËÊıÔ‡Ó ˆ˜ ÛÔ‚·Ú¿ ÈÛÙÔÚÈÎ‹ ËÁ‹’ (my emphasis). 

30. Tomadakis 1976, 41 note 47: ‘¢Â ÓÔÌ›˙ˆ fiÙÈ Ô πˆ·ÎÂ›Ì ‹ÙÔ Û‡Á¯ÚÔÓÔ˜ ÙÔ˘ ∫ÚËÙÈÎÔ‡

¶ÔÏ¤ÌÔ˘, ÛÙÂÚÔ‡ÌÂı· ¿ÏÏˆ˜ ÙÂ ÏËÚÔÊÔÚ›Â˜ ÂÚ› ÙÔ˘ ·ÙfiÌÔ˘ ÙÔ˘.’ 

31. Most notably the Continuatione de’ successi della guerra di Candia e di Dalmatia, dall’

anno 1647, fino al 1662, tratta dall’ Istoria del sig. Girolamo Brusoni (i.e. G. Brusoni,

Historia dell’ ultima guerra tra’ Venetiani e Turchi, first edition in Venice: Curti, 1673,

second edition in Bologna: Recaldini, 1676), for which see Cicogna 1847, 135. The

authorship and other issues relating to this text are quite complicated and this has to do

with Brusoni’s revising historiographical habits (for Brusoni see De Caro 1972, esp.

719-720 for his historiographical work and a bibliography). This and other related

matters regarding the history of the ‘Cretan War’ are discussed in my paper ‘Recording

the History of the “Cretan War” (1645-1669): An Overview’ in ∫¿ÌÔ˜. Cambridge

Papers in Modern Greek, 16, 2007 (forthcoming). 

32. See Kaplanis 2004. 

33. A detailed analysis will be included in the introduction of the forthcoming edition of the

text. 

34. Ioakeim makes it clear already in his prose Prologue (lines 42-46) that emphasis will be

put on the presentation of heroic events and (exclusively Christian) victories; cf. the

passage presented in Kaplanis 2005, 43.  

35. For a general account see Preto 1985, where also basic bibliography. 
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